
 פרשת וישב

Twenty-two years is a generation, more or less, in our times at least. A generation 

is the time period that it takes for one set of parents to bring forth their offspring 

and ready them to build their own families. 

Twenty-two years is the time span in which Yosef was missing from his father’s 

house. 

Now, the Torah allows us to keep track of Yosef during those intervening years.  

We follow his life, track his movements and are kept aware of his comings and 

goings. 

During that same time period we have sparse information regarding his family in 

Eretz Yisroel.  

Let us think about what we know regarding those two decades plus two years in 

those two arenas – that of Yaakov and his family and that of Yosef. 

The Torah makes the time span very clear.  At the very beginning of our Parshas 

Vayeshev (B’reishis Perek 37/Posuk 2) we are told: 

ת  ֹּאן וְהּוא נַַער אֶּ יו ַבצ חָׁ ת אֶּ ה אֶּ ֹּעֶּ יָׁה ר נָׁה הָׁ ְשֵרה שָׁ ן ְשַבע עֶּ ֹּב יֹוֵסף בֶּ ְֹּלדֹות יֲַעק ה ת ֵאלֶּ

ה נְֵשי ָאִביו וַיֵָׁבא יֹו ת ְבנֵי זְִלפָׁ ה וְאֶּ ם:ְבנֵי ִבְלהָׁ ל ֲאִביהֶּ ה אֶּ עָׁ ם רָׁ תָׁ ת ִדבָׁ  ֵסף אֶּ

These are the generations of Yaakov – Yosef was seventeen years old and 

was shepherding sheep with his brothers and he was a lad with the children 

of Bilhoh and the children of Zilpoh and he brought their bad reports to 

their father. 

We read in next week’s Parshas Miketz (Perek 41/Posuk 46): 

ֹּר  ֹּה וַיֲַעב יִם וַיֵֵצא יֹוֵסף ִמִלְפנֵי ַפְרע ְך ִמְצרָׁ לֶּ ֹּה מֶּ ְמדֹו ִלְפנֵי ַפְרע נָׁה ְבעָׁ ן ְשֹלִשים שָׁ וְיֹוֵסף בֶּ

יִם: ץ ִמְצרָׁ רֶּ  ְבכָׁל אֶּ

Yosef was thirty years old when he stood before Par’o the King of Egypt; 

Yosef went out before Par’o and he passed throughout the entire Land of 

Egypt. 

Yosef interpreted Par’o’s dreams in a way that Par’o accepted and Par’o 

appointed Yosef to his high office when Yosef was thirty years old. 



Until Yaakov was told that Yosef was alive another nine years passed – the seven 

years of plenty and two years of famine.  And thus Yosef and Yaakov were 

reunited only after twenty-two years. 

Yosef’s life during that time was a relatively open book.  He was sold many times 

until he was purchased as a slave by his Egyptian master and successfully rose in 

rank until he was the chief executive of that high-ranking official.  

The episode with his master’s wife caused him to be thrown into jail where he 

remained until Par’o had his dreams and then Yosef interpreted them, rose to 

prominence and led the Egyptian people with great authority.   All of the details 

are well-known and explicit. 

However, the events that occurred simultaneously in Eretz Yisroel are almost a 

completely closed book. 

We are given very little information. 

When Yaakov is told that Yosef was devoured by a wild animal, Yaakov’s reaction 

is vivid.  We read in our Parsha (Perek 37/P’sukim 31-35): 

ֹּנֶּת יֹוֵסף וַיְִשֲחטּו  ת ְכת ת וַיְִקחּו אֶּ ם: וַיְַשְלחּו אֶּ ֹּנֶּת ַבדָׁ ת ַהכֻּת ְשִעיר ִעִזים וַיְִטְבלּו אֶּ

ֹּנֶּת ִבנְָך ִהוא ִאם  צָׁאנּו ַהכֶּר נָׁא ַהְכת ֹּאת מָׁ ֹּאְמרּו ז ם וַי ל ֲאִביהֶּ ֹּנֶּת ַהַפִסים וַיִָׁביאּו אֶּ ְכת

 ֹּ ר ְתהּו טָׁ ה ֲאכָׁלָׁ עָׁ ֹּנֶּת ְבנִי ַחיָׁה רָׁ ר ְכת ֹּאמֶּ ּה וַי ֹּב ֹלא: וַיִַכירָׁ ַֹּרף יֹוֵסף: וַיְִקַרע יֲַעק ף ט

יו  ֹּתָׁ נָׁיו וְכָׁל ְבנ מּו כָׁל בָׁ ְתנָׁיו וַיְִתַאֵבל ַעל ְבנֹו יִָׁמים ַרִבים: וַיָׁקֻּ ם ַשק ְבמָׁ יו וַיָׁשֶּ ִשְמֹלתָׁ

ֹּתֹו ָאִבי ה וַיְֵבךְ א ֹּלָׁ ל ְבנִי ָאֵבל ְשא ר ִכי ֵאֵרד אֶּ ֹּאמֶּ ֵאן ְלִהְתנֵַחם וַי  ו:ְלנֲַחמֹו וַיְמָׁ

The brothers took the cloak of Yosef and they slaughtered a goat and they 

dipped the coat into the blood.  They sent the striped coat and they 

brought it to their father and they said, ‘We found this.  Attend to it; is it 

the coat of your son or not?’   

Yaakov recognized it and he said, ‘It is the cloak of my son; a wild animal 

consumed him; Yosef has been torn to pieces.’   

Yaakov tore his clothes and placed sackcloth upon his sides and he 

mourned for his son for many days.  All of Yaakov’s sons and daughters 

arose to comfort him and he refused to be comforted and he said, ‘Because 

I will go down to the grave to the my son in mourning;’ his father cried for 

him. 



Rashi writes: 

ד כנג…עשרים ושתים שנהג משפירש ממנו עד שירד יעקב למצרים -ימים רבים 

כבוד אב ואם. עשרים שנה שהיה בבית לבן,  שנה שלא קיים יעקבעשרים ושתים 

בבית אל וזהו ושתי שנים בדרך בשובו מבית לבן, שנה וחצי בסכות וששה חדשים 

( זה לי עשרים שנה בביתך, לי הן, עלי הן, וסופי ללקות 1מא/שאמר ללבן לעיל )לא

 כנגדן:

Many days – twenty-two years Yaakov mourned from the time that Yosef 

left him until Yaakov went down into Egypt.  

Those twenty-two years are for the twenty-two years that Yaakov did not 

fulfil the Mitzvah of honoring his parents: Twenty years that he was in the 

House of Lovon and two years on the road when he was returning from the 

House of Lovon- the year and one-half in Sukkos2 and the six months in Beit 

El.  

That is what Yaakov said to Lovon, ‘The twenty years that were for me in 

your house’ – they were for me, they are upon me – I will eventually be 

punished for them. 

The constant mourning that Yaakov Ovinu observed included more than 

mourning for the loss for his son alone.  The connection that Yaakov Ovinu made 

                                                           
1 The entire verse reads: 

נִים  יָך וְֵשש שָׁ ֹּתֶּ נָׁה ִבְשֵתי ְבנ ְשֵרה שָׁ ָך ֲעַבְדִתיָך ַאְרַבע עֶּ נָׁה ְבֵביתֶּ ְשִרים שָׁ ת זֶּה ִלי עֶּ ֹּאנֶָּך וַַתֲחֵלף אֶּ ְבצ
ֹּנִים: ת מ רֶּ  ַמְשכְֻּרִתי ֲעשֶּ

This is for me twenty-years in your house; I worked for you for fourteen years 

for your two daughters and for six years I worked for your sheep; you 

changed my salary 10 times. 
 

2 We read in Parshas Vayishlach (Perek 33/Posuk 17): 
ֹּת ַעל ֵכן כ ה סֻּ שָׁ יִת ּוְלִמְקנֵהּו עָׁ ן לֹו בָׁ ה וַיִבֶּ ֹּתָׁ כ ֹּב נַָׁסע סֻּ כֹות:  וְיֲַעק קֹום סֻּ א ֵשם ַהמָׁ רָׁ  קָׁ

Yaakov travelled to Sukkos and he built a house for himself and he made 

huts for his flocks; therefore he called the name of the place Sukkos. 

 

Rashi writes: 
 קיץ וחורף וקיץ. סכות קיץ, בית חורף, סכות קיץ:שהה שם שמונה עשר חדש, -לו בית ויבן 

He built for himself a house – he tarried there eighteen months, a summer, a 

winter, a summer.   He built huts for the summer and a house for the winter. 

The sukkos were for the summer. 



between his absence from his father Yitzchak Ovinu and Yaakov’s present loss 

required Yaakov to regret the abandonment of his father and to do teshuva. 

Yaakov Ovinu was possessed of overwhelming personal grief and overwhelming 

guilt as to his role in Yosef being stricken.   

We understand the depth of the sadness that overtook Yaakov Ovinu by 

reminding ourselves which the Torah teaches us when that sadness came to its 

end. 

We read in Parshas Vayigash (B’reishis Perek 45/Posuk 27): 

יו ֵאת כָׁל ִדְבֵרי יֹוֵסף אֲ  ַלח יֹוֵסף וַיְַדְברּו ֵאלָׁ ר שָׁ ֲעגָׁלֹות ֲאשֶּ ת הָׁ ם וַיְַרא אֶּ ר ֲאֵלהֶּ ר ִדבֶּ שֶּ

ם: ֹּב ֲאִביהֶּ ֹּתֹו וְַתִחי רּוַח יֲַעק ֵשאת א  לָׁ

The sons spoke to Yaakov all of the words of Yosef that he spoke to them, 

and Yaakov saw the wagons that Yosef sent to carry him; the spirit of 

Yaakov their father was enlivened. 

Rashi writes there: 

 שפירשה ממנו: שרתה עליו שכינה -תחי רוח יעקב ו

The spirit of their father was enlivened- The Shechinah that departed from 

Yaakov was upon him3. 

                                                           
3 With this information we are able to understand the caveat that Rashi writes in 

Parshas Miketz.  We read there (Perek 42/Posuk 1): 
יִם ר ְבִמְצרָׁ בֶּ ֹּב ִכי יֶּש שֶּ אּו: וַיְַרא יֲַעק ה ִתְתרָׁ מָׁ נָׁיו לָׁ ֹּב ְלבָׁ ר יֲַעק ֹּאמֶּ  וַי

Yaakov saw that there was a supply in Egypt and Yaakov said to his sons, ‘Why are 

you looking at each other?’ 

 

Rashi writes there: 
ב( /מב בראשיתלא ראה אלא שמע, שנאמר ) ומהיכן ראה, והלא -וירא יעקב כי יש שבר במצרים 

הנה שמעתי וגו', ומהו וירא, ראה באספקלריא של קדש שעדיין יש לו שבר במצרים. ולא היתה 
 נבואה ממש להודיעו בפירוש שזה יוסף:

Yaakov saw that there a supply in Egypt – From where did he see?  Is it not 

that he did not see but heard as it says ‘Yaakov said, ‘Behold I have heard 

etc.’?  What does it mean that ‘he saw’? 

It means that Yaakov saw through a holy vision that there was a supply in 

Egypt. This was not a true prophecy that would tell him clearly and explicitly 

that the ‘supply’ was Yosef. 

 



Yaakov Ovinu was bereft of his intimate connection with the Ribbono Shel Olom. 

For twenty-two years Yaakov Ovinu cried for lost son, cried for his inappropriate 

behavior towards his parents and cried for the loss of the palpable presences of 

the Shechinah.   

And not only Yaakov Ovinu was engulfed in sadness. His sons, as well, were 

surrounded by their own sadness. 

First, of course, we can only begin to imagine the ongoing guilt and incessant 

remorse that Yaakov’s sons felt.  They attempted to console him; Yaakov would 

not be consoled.  Even if the sons were completely innocent and bore no blame 

or responsibility regarding Yosef’s fate they undoubtedly would have been 

possessed by unbearable sorrow seeing their father’s sadness. But, now, their 

guilt was overwhelming and there was no escaping that guilt.  Day in and day out 

they bore witness to the grave iniquity that they performed.   

We understand the gravity of their feelings when we read of their resolve when 

they went to Egypt to purchase the food that they needed in face of the severe 

famine that had overtaken them.  

We read in Parshas Miketz (Perek 42/Posuk 3): 

יִם: ר ִמִמְצרָׁ ֹּר בָׁ ה ִלְשב רָׁ  וַיְֵרדּו ֲאֵחי יֹוֵסף ֲעשָׁ

The brothers of Yosef, ten of them, went down to get a supply of grain in Egypt. 

Rashi writes: 

מתחרטים במכירתו ונתנו לבם  ולא כתב בני יעקב, מלמד שהיו -וירדו אחי יוסף 

 להתנהג עמו באחוה ולפדותו בכל ממון שיפסקו עליהם:

The brothers of Yosef went down – The Posuk did not write ‘The sons of 

Yaakov’ and this teaches us that the brothers were regretful regarding the 

sale of Yosef and they fully intended to behave with him in a brotherly way 

and to redeem him at any cost that the Egyptians would demand from 

them. 

                                                                                                                                                                                           

Rashi must explain that what Yaakov saw was not a true prophecy because his 

prophetic gift was non-functioning during those twenty-two years until it was 

revived and revitalized when he was informed that Yosef was among the living.  



That is, we would have expected the Torah to write ‘the sons of Yaakov’ because 

that is how this section begins with the earlier verse (ibid. Posuk 1) writing: 

אּו: ה ִתְתרָׁ מָׁ נָׁיו לָׁ ֹּב ְלבָׁ ר יֲַעק ֹּאמֶּ יִם וַי ר ְבִמְצרָׁ בֶּ ֹּב ִכי יֶּש שֶּ  וַיְַרא יֲַעק
Yaakov saw that there was a supply in Egypt and Yaakov said to his sons, 
‘Why are you looking at each other?’ 
 

Perhaps this was the first opportunity that presented itself to the brothers to seek 
out Yosef in Egypt.  Whatever the case, it is apparent that such was on their mind, 
at least, always. 
 
In addition, Yehuda had his own personal troubles that emerged from the sale of 
Yosef.   We read in our Parsha (Perek 38/Posuk 1): 
 

ה: ִמי ּוְשמֹו ִחירָׁ לָׁ יו וַיֵט ַעד ִאיש ֲעדֻּ חָׁ ה ֵמֵאת אֶּ ד יְהּודָׁ ֵעת ַהִהוא וַיֵרֶּ  וַיְִהי בָׁ

It was at that time and Yehuda went down from his brothers and he turned 
to an Adulamite man whose name was Chira. 
 

If all that the Torah was interested in sharing with us was Yehuda’s association 
with Chira, the phrase ‘from his brothers’ is unnecessary.  If Yehuda went there, 
as we are told, then we understand that his brothers didn’t go.  Why was it 
necessary to mention them? 
 
Rashi explains: 

למה נסמכה פרשה זו לכאן, והפסיק בפרשתו של יוסף, ללמד  -ויהי בעת ההוא 
שהורידוהו אחיו מגדולתו כשראו בצרת אביהם, אמרו אתה אמרת למכרו, אלו 

 אמרת להשיבו היינו שומעים לך:
It was at that time – Why is this section placed here, interrupting the 
section dealing with the sale of Yosef?   This teaches us that Yehuda’s 
brothers lowered Yehuda’s status when they saw the troubles of their 
father.  The brothers said to Yehuda, ‘You told us to sell Yosef [and we did 
based on your words].  Had you told us to return him to our father, we 
would have listened to you.’ 

Yehuda was destined for leadership.  The blessings that Yaakov will bestow upon 
his sons decades later indicate this.4 

                                                           
4 Within the blessings that Yehuda will receive, we read (B’reishis Perek 49/Posuk 

10): 
ֹּא שילה ִשילֹו וְלֹו יְִקַהת ַעִמים: יו ַעד ִכי יָׁב ֵֹּקק ִמֵבין ַרְגלָׁ ה ּוְמח ט ִמיהּודָׁ  ֹלא יָׁסּור ֵשבֶּ



  
It was Yehuda who said (Perek 37/P’sukim 26-27): 

מֹו: ת דָׁ ת ָאִחינּו וְִכִסינּו אֶּ ֹּג אֶּ ַצע ִכי נֲַהר יו ַמה בֶּ חָׁ ל אֶּ ה אֶּ ר יְהּודָׁ ֹּאמֶּ ּנּו  וַי ְלכּו וְנְִמְכרֶּ
יו: חָׁ ֵרנּו הּוא וַיְִשְמעּו אֶּ ֵָׁדנּו ַאל ְתִהי בֹו ִכי ָאִחינּו ְבשָׁ  ַליְִשְמֵעאִלים וְי

 
Yehuda said to his brothers, ‘What money is there if we kill our brother and 
cover his blood.  Go and sell him to the Ishmaelites our hand should not be 
against him because he is our brother, our flesh; his brothers heard. 
 

This lowering of his status was just the beginning of years of sorrow and travail 
and shame that Yehuda experienced as we read in that section of our Parsha  
regarding his sons and that which befell them. 
 
One may ask: the guilt over the sale of Yosef does not include either Reuven or 
Binyomin, neither of whom participated in the sale of Yosef. What was their lives 
like during this time? 
 
Reuven certainly tried to comfort his father was thus in great discomfort over his 
father’s grief as well as the fact that Reuven had his own personal issue to 
resolve.  
 
Reuven was opposed to the sale. The Torah testifies to that effect as we read 
(Perek 37/P’sukim 21-22): 
ם  ם ְראּוֵבן ַאל ִתְשְפכּו דָׁ ר ֲאֵלהֶּ ֹּאמֶּ ש: וַי ר ֹלא נַכֶּּנּו נָׁפֶּ ֹּאמֶּ ם וַי וַיְִשַמע ְראּוֵבן וַיִַצֵלהּו ִמיָׁדָׁ

ם ַהְשלִ  ֹּתֹו ִמיָׁדָׁ ר וְיָׁד ַאל ִתְשְלחּו בֹו ְלַמַען ַהִציל א ר ַבִמְדבָׁ ל ַהבֹור ַהזֶּה ֲאשֶּ ֹּתֹו אֶּ יכּו א
ל ָאִביו:  ַלֲהִשיבֹו אֶּ

Reuven heard the plans of the brothers to kill Yosef and Reuven saved 
Yosef from their hand and he said, ‘Let us not kill him’.  Reuven said to 
them, ‘do not spill blood; cast him into this pit in the wilderness and no 
hand should be sent against him’; [Reuven said this] in order to save Yosef 
from his brothers and to return him to his father. 

 
Why, in fact, didn’t Reuven’s intent to save Yosef materialize?  Why wasn’t 
Reuven in the area when the other brothers sold Yosef? 

                                                                                                                                                                                           

The scepter will not turn from Yehuda and neither the scepter of law-making 

from between his legs; until he will come to the Moshiach and the nations 

will gather to him. 



 
Rashi explains in our Parsha that Reuven had his own issues to repair.   The Posuk 
(Perek 37/Posuk 30) reads: 

ד  ֹּאַמר ַהיֶּלֶּ יו וַי חָׁ ל אֶּ ב אֶּ א:וַיָׁשָׁ  ֵאינֶּּנּו וֲַאנִי ָאנָׁה ֲאנִי בָׁ
Reuven returned to his brothers and he said, ‘the boy is not there’.  What 
will I do? 

 
Rashi writes: 

ובתעניתו על שבלבל יצועי  עסוק היה בשקו…ובמכירתו לא היה שם -וישב ראובן 
 אביו:

Reuven returned – He wasn’t there at the sale because he was involved in 
his sackcloth and fasting because he mixed the beds of his father. 

 
We read in Parshas Vayishlach (Perek 35/P’sukim 19-22): 

ם: וַיֵַצב חֶּ ה ִהוא ֵבית לָׁ תָׁ ְפרָׁ ְך אֶּ רֶּ ֵבר ְבדֶּ ֵחל וִַתקָׁ ת רָׁ מָׁ ּה ִהוא  וַתָׁ תָׁ רָׁ ה ַעל ְקבֻּ ֹּב ַמֵצבָׁ יֲַעק
ֹּן  ר: וַיְִהי ִבְשכ ְלָאה ְלִמְגַדל ֵעדֶּ ֵאל וַיֵט ָאֳהֹלה ֵמהָׁ ֵחל ַעד ַהיֹום: וַיִַסע יְִשרָׁ ַרת רָׁ ת ְקבֻּ ַמצֶּבֶּ

גֶּש ה ִפילֶּ ת ִבְלהָׁ ְך ְראּוֵבן וַיְִשַכב אֶּ ץ ַהִהוא וַיֵלֶּ ָארֶּ ֵאל בָׁ ֵאל ָאִביו וַיְִשמַ  יְִשרָׁ וַיְִהיּו  ע יְִשרָׁ
ר: שָׁ ֹּב ְשנֵים עָׁ  ְבנֵי יֲַעק

 
Rochel died and she was buried on the road to Efros which is Beis Lechem. 
Yaakov placed a monument upon her grave – that is the burial place of 
Rochel until this day.  Yisroel traveled and he turned his/her5 tent from 
farther on to Migdal Eider.  When Yisroel was dwelling in that land, Reuven 
went and laid with Bilhoh, the handmaiden of his father and Yisroel heard; 
the sons of Yaakov were twelve. 

 
Rashi explains: 

הכתוב כאלו שכבה. ולמה בלבל וחלל מתוך שבלבל משכבו מעלה עליו  -וישכב 
יצועיו, שכשמתה רחל נטל יעקב מטתו שהיתה נתונה תדיר באהל רחל ולא בשאר 

עלבון אמו, אמר אם אחות אמי היתה  ונתנה באהל בלהה, בא ראובן ותבע אהלים
 צרה לאמי, שפחת אחות אמי תהא צרה לאמי, לכן בלבל:

He laid – since Reuven mixed the bed of Yaakov the Torah writes as if he 
laid with Bilhoh.   

                                                           
5 The spelling of the word, the k’siv, indicates ‘her tent’; its pronunciation, the kri, 
when read means ‘his tent’.  

 



Why did he mix the beds and profane them6?  When Rochel died, Yaakov 
took his bed that was always in the tent of Rochel, and not in the other 
tents, and moved it to the tent of Bilhoh.  Reuven came and demanded 
honor for the insult to his mother Leah.  He said, ‘if my mother’s sister was 
a competing wife for my mother, should it be that the maidservant of my 
mother’s sister be a competitive wife?’  That is why he mixed the beds.  

 
Thus, years later, Reuven continued to repent and flagellate himself over his 
untoward act of interfering with the most personal life of his father. 
 
Yaakov Ovinu is in constant mourning; the brothers grieve over their father’s 
sadness, promising to mend their ways; Yehuda is seemingly removed from the 
immediate family constellation; Reuven must atone for a grievous act. 
 
But, it would seem that Binyomin’s plight was better. Certainly, he, too, was 
terribly saddened by his father’s grief; but Binyomin had no guilt whatsoever 
regarding the sale of Yosef. 
 
However, we learn that Binyomin’s grief over that sale was more profound than 
that of his other siblings. 
 
When the brothers appeared before Tzofnas Pa’aneach, Yosef’s Egyptian alter-
ego, we read the following exchange, together with Rashi’s elucidation. The Torah 
writes (Perek 29/P’sukim 29-30) in Parshas Miketz: 
 
י  ם ֵאלָׁ ר ֲאַמְרתֶּ ֹּן ֲאשֶּ ט ר ֲהזֶּה ֲאִחיכֶּם ַהקָׁ ֹּאמֶּ ן ִאמֹו וַי ִָׁמין ָאִחיו בֶּ ת ִבנְי א ֵעינָׁיו וַיְַרא אֶּ וַיִשָׁ

ֹּאַמר ֱא...ֹל'קים יְָׁחנְָך ֹּא  ְבנִי: וַי ל ָאִחיו וַיְַבֵקש ִלְבכֹות וַיָׁב יו אֶּ וַיְַמֵהר יֹוֵסף ִכי נְִכְמרּו ַרֲחמָׁ
ה: מָׁ ה וַיְֵבךְ שָׁ  ַהַחְדרָׁ

Yosef raised his eyes and he saw his brother Binyamin, the son of his 
mother, and he said, ‘Is this your little brother that you spoke to me?’   
Yosef said, ‘May G-d favor you, my son.’  Yosef hurried because his mercies 
towards his brother became heated and he wanted to cry; he entered the 
room and cried there. 

 

                                                           
6 This is taken from the words Yaakov used when speaking to Reuven when Yaakov 

blessed the tribes.  See Parshas Vayechi (B’reishis Perek 49/Posuk 4). 



Evidently, Yosef recognized Binyamim immediately.  If the reason for his tears was 
seeing Binyamin, why didn’t Yosef cry immediately?  Why did he wait until after 
the small speech and blessing that he gave? 
 
Rashi elucidates: 

 
שאלו יש לך אח מאם, אמר לו אח היה לי ואיני יודע היכן הוא. יש  -כי נכמרו רחמיו 

( בלע ובכר 7כא/אמר לו ומה שמם, אמר לו )להלן מולך בנים, אמר לו יש לי עשרה, 
וגו', אמר לו מה טיבן של שמות הללו, אמר לו כולם על שם אחי והצרות אשר 

ה בכור לאמי. אשבאל ששבאו אל. גרא מצאוהו, בלע שנבלע בין האומות. בכר שהי
שנתגייר באכסניא. ונעמן, שהיה נעים ביותר. אחי וראש אחי היה וראשי היה. 
מופים מפי אביו למד. וחופים שלא ראה חופתי ולא ראיתי אני חופתו. וארד שירד 

 לבין האומות, כדאיתא במסכת סוטה )לו ב( מיד נכמרו רחמיו:

His mercies became heated – Yosef asked Binyamin, ‘Do you have a brother 
from your mother’s side?’  Binyamin said to him, ‘I had a brother and I do 
not know where he is.’  Yosef asked, ‘Do you have sons?’  Binyamin 
answered, I have ten sons, Bela’, Becher, etc.’ 
Yosef asked, ‘What is the nature of those names?’   
Binyamin replied, ‘They are all regarding my brother and the troubles that 
he encountered. ‘Be’la’ )בלע( because he was swallowed up )among the 
nations. Becher  .of my mother )בכור( because he was the first-born  )בכר(
Ashbo’el (שבאל)א  because he was taken captive השב)נ(  by G-d )א...ל( .  Gera 
because he lived in someone else’s home )גר( .  Na’aman because he was so 
pleasant )נעים( .  Achi and Rosh because he is my brother and my head.  
Muppim ( מופים)  because he learned from the mouth of his father )מפי( .  
Chuppim )חופים(  because he did not see my Chuppah and I did not see his. 
Ard )ארד(  because he went down )ירד(  among the nations. 
All of this is explained in Masseches Sotah. 

 
Binyamin had no guilt regarding Yosef’s sale but he had no respite from it either. 
His entire life was involved in missing Yosef and mourning his loss and imbuing 
within his own family how much Yosef meant to him. 
 

                                                           
7 The entire verse reads: 

ִפי ֹּאש מֻּ ן ֵאִחי וָׁר א וְנֲַעמָׁ כֶּר וְַאְשֵבל ֵגרָׁ ַלע וָׁבֶּ ִפים וָָׁאְרְד:ּוְבנֵי ִבנְיִָׁמן בֶּ  ם וְחֻּ

The sons of Binyamin were Be’la, Becher, Ashbel, Geira, Naaman, Achi, 

Rosh, Muppim, Chuppim and Ard.  



We now have a picture of the House of Yaakov Ovinu, the House of Yaakov Ovinu 
sans Yosef.  The house is terribly sad because the loss of Yosef undermined its 
entirety. 
 
That is how our Parshas begins, as we saw above: 

חָׁ  ת אֶּ ה אֶּ ֹּעֶּ יָׁה ר נָׁה הָׁ ְשֵרה שָׁ ן ְשַבע עֶּ ֹּב יֹוֵסף בֶּ ְֹּלדֹות יֲַעק ה ת ת ֵאלֶּ ֹּאן וְהּוא נַַער אֶּ יו ַבצ

ם: ל ֲאִביהֶּ ה אֶּ עָׁ ם רָׁ תָׁ ת ִדבָׁ ה נְֵשי ָאִביו וַיֵָׁבא יֹוֵסף אֶּ ת ְבנֵי זְִלפָׁ ה וְאֶּ  ְבנֵי ִבְלהָׁ

These are the generations of Yaakov – Yosef was seventeen years old and 

was shepherding sheep with his brothers and he was a lad with the children 

of Bilhoh and the children of Zilpoh and he brought their bad reports to 

their father. 

Rashi writes: 

ביוסף מפני  גדה דורש, תלה הכתוב תולדות יעקבומדרש א…-אלה תולדות יעקב 

ו ל יעקב לא עבד אצל לבן אלא ברחל, ושהיה זיכמה דברים, אחת שכל עצמו ש

זה נשטם וזה נשטם,  וכל מה שאירע ליעקב אירע ליוסף, של יוסף דומה לו, איקונין

 זה אחיו מבקש להרגו וזה אחיו מבקשים להרגו, וכן הרבה בבראשית רבה )פד ו(.

These are the generations of Yaakov – Midrash Aggadah interprets this 

phrase thusly: the Torah makes the generations of Yaakov dependent upon 

Yosef for many reasons.  First, the very reason that Yaakov worked for 

Lovon was for Rochel.  Also, the appearance of Yosef was similar to that of 

Yaakov.  Finally, all that occurred to Yaakov occurred to Yosef: this one was 

hated and that one was hated.  This one – his brother sought to kill him and 

that one: his brothers sought to kill him. And there is much more in 

Midrash B’reishis Rabba.  

Yosef was the very substance of Yaakov (ל יעקבכל עצמו ש) ; his absence, especially 

under the circumstances that were, affected the very being of Yaakov and his 

family. 

And where was Yosef all of this time? 

It is very true.  Yosef was subjected to 13 years of torment, beginning with his sale 

and until Par’o made his dramatic appointment. 

There is no possible way to minimize the travails of Yosef. 



On the other hand we find a very strong criticism of him later in our Parsha. 

Immediately prior to his attempted seduction by the wife of Poti Phera, we read 

(Perek 39/P’sukim 5-6): 

ת ֵבית ַהִמְצִרי ִבְגַלל יֹוֵסף וַיְִהי ֵמָאז  ְך ה' אֶּ רֶּ ר יֶּש לֹו וַיְבָׁ ֹּתֹו ְבֵביתֹו וְַעל כָׁל ֲאשֶּ ִהְפִקיד א

ר לֹו ְביַד יֹוֵסף וְֹלא יַָׁדע  ֹּב כָׁל ֲאשֶּ ה: וַיֲַעז דֶּ ר יֶּש לֹו ַבַביִת ּוַבשָׁ וַיְִהי ִבְרַכת ה' ְבכָׁל ֲאשֶּ

ם חֶּ ה ִכי ִאם ַהלֶּ ה: ִאתֹו ְמאּומָׁ ַֹּאר וִיֵפה ַמְראֶּ ר הּוא אֹוֵכל וַיְִהי יֹוֵסף יְֵפה ת  ֲאשֶּ

It was from when that he appointed Yosef over his household and over all 

that he had, Hashem blessed the house of the Egyptian because of Yosef; 

the blessing of G-d was upon all he had, in his home and in the field.  He left 

all that there was in the hand of Yosef and he did not know anything at all 

except for the bread that he ate; Yosef was handsome in his looks. 

Rashi writes: 

שערו, מושל, התחיל אוכל ושותה ומסלסל ב כיון שראה עצמו -יוסף יפה תואר  ויהי

 אתה מסלסל בשערך, אני מגרה בך אתאמר הקדוש ברוך הוא אביך מתאבל ו

 כל מקום שנאמר אחר סמוך: -הדוב, מיד ותשא אשת אדוניו וגו' 

Yosef was handsome in his looks – once he saw himself in a ruling position, 

Yosef began to eat and to drink and to curl his hair.  Hashem said, ‘Your 

father is mourning and you are curling your hair?  I will sic the bear against 

you.’ 

Immediately, we read, ‘the wife of his master etc.’. 

Wherever the Torah writes achar, and not acharei, it refers to an even that 

occurred immediately following. 

Rashi is referring to the next verse that follows, both in the text and in history that 

reads: 

ה ִעִמי: ר ִשְכבָׁ ֹּאמֶּ ל יֹוֵסף וַת ת ֵעינֶּיהָׁ אֶּ ֹּנָׁיו אֶּ ת ֲאד א ֵאשֶּ ה וִַתשָׁ ֵאלֶּ ִרים הָׁ  וַיְִהי ַאַחר ַהְדבָׁ

It was after these things and the wife of his master raised her eyes towards 

Yosef and she said, ‘sleep with me’.  

At first glance, it may appear that Yosef is being treated harshly.  After harrowing 

days, weeks or months, he has a respite. 



He is finally able to have a good meal and wishes to savor it. He is finally able to 

wash himself and to clean himself and to make himself presentable as befits a 

person who is assuming an important leadership role. 

What did Yosef do that was unexpected? 

Furthermore, he is criticized for not being more caring regarding his father’s 

mourning.  Would Yosef have helped his father by eating less, by drinking less, by 

not attending to his physical well-being and appearance? 

A closer investigation regarding that which transpired regarding Yosef following 

his sale may shed some light on what occurred and the expectations to which 

Yosef was held. 

When we read of the callousness of Yosef’s brothers at the time of the sale, we 

may fail to give appropriate emphasis to Yosef himself. 

We read (Perek 37/Posuk 25): 

ם  ד ּוְגַמֵליהֶּ ָאה ִמִגְלעָׁ ְֹּרַחת יְִשְמֵעאִלים בָׁ ם וַיְִראּו וְִהּנֵה א ם וַיְִשאּו ֵעינֵיהֶּ חֶּ ֱאכָׁל לֶּ וַיְֵשבּו לֶּ

ה: יְמָׁ ֹּאת ּוְצִרי וָֹׁלט הֹוְלִכים ְלהֹוִריד ִמְצרָׁ ְֹּשִאים נְכ  נ

The brothers sat down to eat bread and raised their eyes and they saw a 

Ishmaelite caravan coming from Gil’ad and their camels were carrying 

various spices and fragrant plants and they were going to take the goods 

down to Egypt. 

Rashi asks to understand the reason that the Torah had to teach us the various 

goods that the merchants in that caravan were carrying.  He explains: 

למה פרסם הכתוב את משאם, להודיע מתן שכרן של  -וגמליהם נושאים וגו' 

צדיקים, שאין דרכן של ערביים לשאת אלא נפט ועטרן שריחן רע, ולזה נזדמנו 

 בשמים שלא יוזק מריח רע:

Their camels were carrying etc. – Why did the Torah publicize their loads of 

merchandise?  It was to make known the reward that the righteous accrue.  

It was the nature of Arab caravans to carry kerosene and other foul-

smelling material. But for Yosef fragrant spices were loaded on to this 

caravan so that Yosef should not be harmed whatsoever.   



It is reasonable to assume that Yosef would have been doubly frightened at what 

awaited him from this purchasers.  Not only would he not have known to whom 

he would be sold, but the very journey itself would have been unbearable to the 

very offensive merchandise that would accompany him. 

What a relief he must have felt when the merchandise was not only inoffensive 

but even pleasant! 

What do we expect from Yosef ben Yaakov Ovinu?  What do we expect from one 

who was the very substance of Yaakov (ל יעקבכל עצמו ש) ? Would he attribute it 

to good fortune and good luck or would he have been aware that the Ribbono 

Shel Olom was watching over him. 

Now it might very well be considered unfair to expect from Yosef under such 

trying circumstances.  Perhaps he was in shock from the treatment that the 

brothers meted out to him.  He was thrown into a pit with venomous creatures8; 

his life could have ended then.  He was taken into a caravan which might have 

included murderous travellers. The fact that there were fragrances emitting from 

the caravan rather than offensive and unbearable odors might not have been able 

to register with Yosef. 

The continuation of the events that are revealed to us find Yosef in the house of 

Potiphera. As we read above, Yosef rises from a lowly servant to the master of his 

master’s household. 

As we read above: 

                                                           
8 We read in our Parsha (Perek 37/Posuk 24): 

יִם: ה וְַהבֹור ֵרק ֵאין בֹו מָׁ ֹּרָׁ ֹּתֹו ַהב הּו וַיְַשִלכּו א חֻּ  וַיִקָׁ

The brothers took Yosef and they cast him into the pit; the pit was empty; 

there was no water in it. 

Rashi explains: 
לומר אין בו ממשמע שנאמר והבור רק, איני יודע שאין בו מים, מה תלמוד  -והבור רק אין בו מים 
 נחשים ועקרבים יש בו: מים, מים אין בו אבל

The pit was empty; there was no water in it – Since it says ‘the pit was 

empty’, don’t I know that there was no water in it?  What does ‘there was no 

water in it teach?  It teaches that there was no water in it but there were 

snakes and scorpions in it. 



ת ֵבית ַהִמְצִרי ִבְגַלל יֹוֵסף  ְך ה' אֶּ רֶּ ר יֶּש לֹו וַיְבָׁ ֹּתֹו ְבֵביתֹו וְַעל כָׁל ֲאשֶּ וַיְִהי ֵמָאז ִהְפִקיד א

ר לֹו ְביַד יֹוֵסף וְֹלא יַָׁדע וַיְִהי ִבְרַכת ה' ְבכָׁ  ֹּב כָׁל ֲאשֶּ ה: וַיֲַעז דֶּ ר יֶּש לֹו ַבַביִת ּוַבשָׁ ל ֲאשֶּ

ה: ַֹּאר וִיֵפה ַמְראֶּ ר הּוא אֹוֵכל וַיְִהי יֹוֵסף יְֵפה ת ם ֲאשֶּ חֶּ ה ִכי ִאם ַהלֶּ  ִאתֹו ְמאּומָׁ

It was from when that he appointed Yosef over his household and over all 

that he had, Hashem blessed the house of the Egyptian because of Yosef; 

the blessing of G-d was upon all he had, in his home and in the field.  He left 

all that there was in the hand of Yosef and he did not know anything at all 

except for the bread that he ate; Yosef was handsome in his looks. 

Now we know that Hashem directs everything.  What is the reason that the Torah 

tells us here that it was Hashem Who gave such blessings?  The answer is that the 

Guiding Hand of G-d was apparent to anyone who would have liked to have an 

objective take on situation. 

What do we expect from Yosef ben Yaakov Ovinu?  What do we expect from one 

who was the very substance of Yaakov (ל יעקבכל עצמו ש) ? Would he attribute it 

to good fortune and good luck or his unique abilities or would he have been 

aware that the Ribbono Shel Olom was watching over him.  There was an 

objective truth regarding which he could have been aware. 

In this instance, the trauma was most different from that which occurred at the 

sale and with the caravans.  Certainly Yosef was not happy about his enforced 

servitude. Yet, on the other hand, the servitude in which he found himself was 

chronic, not acute. Certainly he adjusted well to his situation otherwise he would 

not have had such power delegated to him. 

If one still thinks that it is unfair to have too high expectations from Yosef, the 

ensuing event should remove such a thought. 

After the wife of his master continues to entice Yosef, we finally read (Perek 

39/P’sukim 11-12): 

יִת:  וַיְִהי ְכַהיֹום ם ַבבָׁ ה ַלֲעשֹות ְמַלאְכתֹו וְֵאין ִאיש ֵמַאנְֵשי ַהַביִת שָׁ ֹּא ַהַביְתָׁ ַהזֶּה וַיָׁב

ּה וַיָׁנָׁס וַיֵֵצא ַהחּוצָׁה: ֹּב ִבְגדֹו ְביָׁדָׁ ה ִעִמי וַיֲַעז ֹּר ִשְכבָׁ  וִַתְתְפֵשהּו ְבִבְגדֹו ֵלאמ

It was on this day that Yosef came to the house to do his work and there 

was no man from the householders in the house.  She grabbed his garment 

and said, ‘lay with me’ and he left behind his garment in her hand and he 

fled and went out to the outside. 



Rashi writes: 

יום מיוחד, יום צחוק, יום איד שלהם  כלומר ויהי כאשר הגיע -ויהי כהיום הזה 

שהלכו כולם לבית עבודה זרה, אמרה אין לי יום הגון להזקק ליוסף כהיום הזה. 

 אמרה להם חולה אני ואיני יכולה לילך:

It was on this day – that is to say, it was when a special day arrived; a day of 

mirth, their holiday when all went to their house of idolatry, she said, ‘there 

is no more opportune time then today to be with Yosef clearly, just like 

today is clear.’  She said to the people of her household, ‘I am sick and I 

unable to go’. 

וחד אמר לעשות צרכיו ו ממש, רב ושמואל, חד אמר מלאכת -לעשות מלאכתו 

 של אביו וכו', כדאיתא במסכת סוטה )דף לו ב(: עמה, אלא שנראית לו דמות דיוקנו

To do his work – Rav and Shmuel disputed. One said that Yosef came to do 

his actual work and one says that ‘his work’ is a euphemism and he came to 

be with her.   

What stopped him?  The face of Yosef’s father, Yaakov, appeared to him as 

we learn in Masseches Sotah. 

Maybe Yosef will say it was good fortune but he cannot deny the miraculous 

nature of such an event.  Yosef had some type of a prophetic vision.  And thus, 

even if until now he was not sufficiently cognizant of the Hand of G-d that was 

directing all of the events, now he was and thus could apply his awareness 

retroactively.  

And it does not appear that Yosef was unaware of G-d’s Guiding Hand from the 

events that transpired in the dungeon as well as before he came to Par’o. 

With Yosef In the dungeon, we read (Perek 39/P’sukim 21-23): 

ַֹּהר  ַֹּהר:וַיִֵתן ַשר ֵבית ַהס ד וַיִֵתן ִחּנֹו ְבֵעינֵי ַשר ֵבית ַהס סֶּ יו חָׁ ת יֹוֵסף וַיֵט ֵאלָׁ וַיְִהי ה' אֶּ

יָׁה ְביַד  ם הּוא הָׁ ִֹּשים שָׁ ר ע ַֹּהר וְֵאת כָׁל ֲאשֶּ ר ְבֵבית ַהס ֲאִסיִרם ֲאשֶּ יֹוֵסף ֵאת כָׁל הָׁ

ה  ֹּשֶּ ר הּוא ע ר ה' ִאתֹו וֲַאשֶּ ה ְביָׁדֹו ַבֲאשֶּ ת כָׁל ְמאּומָׁ ה אֶּ ֹּאֶּ ַֹּהר ר ה: ֵאין ַשר ֵבית ַהס ֹּשֶּ ע

 :ה' ַמְצִליחַ 

Hashem was with Yosef and he turned compassion towards him and He 

gave his favor in the eyes of the officer of the jail.  The officer of the jail 

placed in the hand of Yosef all the prisoners that were in the prison and all 



that they did there, Yosef would do.  The officer of the prison did not look 

after anything to do because hashem was with Yosef; that which Yosef did, 

Hashem made successful. 

Only now do we learn that Yosef took the Divine Providence to heart.  We read 

(Perek 40/Posuk 8): 

 ֹּ ֵֹּתר ֵאין א ַלְמנּו ּופ יו ֲחלֹום חָׁ ֹּאְמרּו ֵאלָׁ ם יֹוֵסף ֲהלֹוא ֵלאוַי ר ֲאֵלהֶּ ֹּאמֶּ ֹּנִים 'קֹל...תֹו וַי ים ִפְתר

 ַסְפרּו נָׁא ִלי:

They said to him, ‘We dreamt a dream and there is no one to interpret it’; 

Yosef said to them, ‘Are not the explanations from G-d? Tell me, please’. 

Was this response to the officers an indication that Yosef had fully integrated the 

fact that it was the Hand of G-d which was leading him and that it wasn’t luck or 

personal ability that was bringing him success after success even in the direst of 

circumstances? 

I do not know that this verse is conclusive but I think that by comparing it to a 

very similar Posuk we may be able to answer that specific question. 

In Parshas Miketz, Yosef is called to Par’o who tells him to interpret his dreams. 

Yosef answers (Perek 41/Posuk 16): 

י אֱ וַיַעַ  דָׁ ֹּר ִבְלעָׁ ֹּה ֵלאמ ת ַפְרע ֹּה:'קֹל...ן יֹוֵסף אֶּ ת ְשלֹום ַפְרע  ים יֲַענֶּה אֶּ

Yosef answer Par’o saying, ’It is not from me.  G-d will answer the welfare 

of Par’o.’ 

The word בלעדי is a contraction of two words: בלי אני, without me.  Yosef said, 

‘The interpretation that I will offer has nothing to do with me.  It belongs 

exclusively to G-d.’ 

The addition of the word בלעדי in this statement of Yosef tells us that at that 

moment, when he was taken from prison, after abandoning hope, he understood 

with new profundity that nothing that was happening to him could be explained 

by any natural means.  ‘His existence and his success,’ he said, were בלעדי, 

removed from me.’ 

We know that Yosef was punished twice in the Parshos of Vayeshev and Miketz.   



As we saw earlier, Yosef was punished for his vanity, ignoring the suffering of his 

father who thought that he was dead and who continued to mourn for his son. 

We see at the very conclusion of our Parsha a second punishment. 

After Yosef provides a positive interpretation for the dream of the Wine Steward 

of Par’o, Yosef says to him (Perek 40/Posuk 14): 

ֹּה  ל ַפְרע ד וְִהְזַכְרַתנִי אֶּ סֶּ ִדי חָׁ ִשיתָׁ ּנָׁא ִעמָׁ ְך וְעָׁ ר יִיַטב לָׁ ִכי ִאם ְזַכְרַתנִי ִאְתָך ַכֲאשֶּ

 וְהֹוֵצאַתנִי ִמן ַהַביִת ַהזֶּה:

If only you will remember me when it will be good for you and you will do a 

kindness for me and mention me to Par’o and you will take me out from 

this house. 

The events did not turn out as Yosef hoped.  Even though, three days later, the 

Wine Steward was freed as Yosef foretold and it was good for the Wine Steward, 

he ignored the fervent request of Yosef as we read in the Parsha’s ultimate verse 

(ibid. Posuk 23): 

ת יֹוֵסף וַיְִשכֵָׁחהּו:   וְֹלא זַָׁכר ַשר ַהַמְשִקים אֶּ

The Wine Steward did not remember Yosef and he forgot him. 

Only two years later9, as the first verse of next week’s Parshas Miketz teaches, 

was the Wine Steward forced to remember Yosef.  

 :בו ביום -ולא זכר שר המשקים  

The wine steward did not remember – on that day. 

ור עוד הוזקק להיות אס בטחונו לזכרופני שתלה בו יוסף לאחר מכן. מ -וישכחהו 

( אשרי הגבר אשר שם ה' מבטחו ולא פנה אל 10ה/שתי שנים, שנאמר )תהלים מ

 :ז( רהב/לא בטח על מצרים הקרוים )ישעיה לרהבים, ו

                                                           
9 We read there (B’reishis Perek 41/Posuk 1): 

ֹּר:  ֵֹּמד ַעל ַהיְא ֵֹּלם וְִהּנֵה ע ֹּה ח   וַיְִהי ִמֵקץ ְשנַָׁתיִם יִָׁמים ּוַפְרע

It was after two years and Par’o dreamt and he was standing by the 

Nile. 

 
10 The entire verse reads: 

ם ה' ִמְבַטחֹו וְֹל ר שָׁ ר ֲאשֶּ זָׁב:ַאְשֵרי ַהגֶּבֶּ ֵטי כָׁ ִבים וְשָׁ ל ְרהָׁ נָׁה אֶּ  א פָׁ



And he forgot him – afterwards.  Because Yosef made his security 

dependent on the wine steward to remember him, Yosef had to remain 

behind bars another two years as it says, ‘Happy is the man who has placed 

his trust in Hashem and did not turn to Rehavim.’ That means that the 

person doesn’t trust Egypt who are referred to by the name of Rahav as we 

read in Sefer Yeshaya11. 

Yosef failed to recognize the exclusive Hand of Hashem that directed his life, even 

in times of crisis.  Only after a dozen years, when he came before Par’o was he 

able to exclaim ‘ בלעדי – it is beyond me.  My power is tantamount to being non-

existent.  All that has occurred in these past years had clear evidence of the 

Hashgacha P’ratis that enveloped me. 

In contrast to Yosef, our Father Yaakov was well aware of the Hand of G-d and its 

dynamic force in his life. 

We saw Rashi’s comment above regarding the interpretation of Yaakov’s words to 

Lovon: 

( זה לי עשרים שנה בביתך, לי הן, עלי הן, וסופי 12מא/וזהו שאמר ללבן לעיל )לא

 ללקות כנגדן:

That is what Yaakov said to Lovon, ‘The twenty years that were for me in 

your house’ – they were for me, they are upon me – I will eventually be 

punished for them. 

                                                                                                                                                                                           

Happy is the man who has placed his trust in Hashem and did not turn to 

Rehavim and those who turn to falsehood. 
11 The entire verse reads: 

ת: בֶּ ֹּאת ַרַהב ֵהם שָׁ ז אִתי לָׁ רָׁ ֵכן קָׁ ֹּרּו לָׁ ל וִָׁריק יְַעז בֶּ  ּוִמְצַריִם הֶּ

Egypt is emptiness and vanity are their help; therefore I Hashem call to this 

conceit and they will be finished. 
12 The entire verse reads: 

ֹּאנֶָּך נִים ְבצ יָך וְֵשש שָׁ ֹּתֶּ נָׁה ִבְשֵתי ְבנ ְשֵרה שָׁ ָך ֲעַבְדִתיָך ַאְרַבע עֶּ נָׁה ְבֵביתֶּ ְשִרים שָׁ ת  זֶּה ִלי עֶּ וַַתֲחֵלף אֶּ
ֹּנִים: ת מ רֶּ  ַמְשכְֻּרִתי ֲעשֶּ

This is for me twenty-years in your house; I worked for you for fourteen years 

for your two daughters and for six years I worked for your sheep; you 

changed around my salary 10 times. 
 



I have not found a statement that tells us that Yaakov directly associated the 

tragic events that overtook him and his family who was with him in Eretz Yisroel 

with what he told Lovon. It very well may be that he did not. But Yaakov was 

aware of the constant presence of G-d and that the impact of His Providence 

would be felt. 

That is what we read in the beginning of our Parsha after being told of Yosef’s 

dreams (Perek 37/Posuk 11): 

ר: בָׁ ת ַהדָׁ ַמר אֶּ יו וְָאִביו שָׁ חָׁ  וַיְַקנְאּו בֹו אֶּ

Yosef’s brothers were jealous of him; his father observed the matter. 

Rashi explains: 

 ...ב( שומר אמונים/ין ומצפה מתי יבא, וכן )ישעיה כוהיה ממת -שמר את הדבר 

Observed the matter – He was waiting and anticipating when it would 

happen.  Similarly, we read in Sefer Yeshaya: Guarding the faith. 

The entire verse in Sefer Yeshaya reads: 

נִים: ֵֹּמר ֱאמֻּ ֹּא גֹוי ַצִדיק ש ִרים וְיָׁב  ִפְתחּו ְשעָׁ

Open the gates of the city and let the righteous nation enter; the one who 

guards the faith. 

Rashi explains: 

ששמר וצפה בגלותו ימים רבים לאמונתו של הקדוש ברוך הוא שיקיים  -שומר 

 הבטחתו שהבטיח ע"פ נביאיו לגאלם:

Guarding – One who guarded and anticipated the many days, believing in 

Hashem, until He would fulfil His promise that He made through His 

prophets to redeem them. 

Yaakov was a שומר אמונים.  In his suffering he had no doubt that the hand of 

HaKodosh Boruch Hu was actively directing his life – even though he might not 

have known the direction that it was going to take. 

Yosef on the hand, separate and far from his father, was unable to absorb that 

sense of השגחה פרטית Divine Providence, that is father radiated. 



That radiated sense of Divine Providence was no more evident than at the 

moment Yaakov, the father who mourned for his son for twenty-two years, was 

reunited with Yosef at last. 

The Torah writes there in Parshas Vayigash (B’reishis Perek 46/Posuk 29): 

יו וַיְֵבךְ וַיֶּ  ֹּל ַעל ַצּוָׁארָׁ יו וַיִפ א ֵאלָׁ ְֹּשנָׁה וַיֵרָׁ ֵאל ָאִביו ג ְרַכְבתֹו וַיַַעל ִלְקַראת יְִשרָׁ ֹּר יֹוֵסף מֶּ ְאס

יו עֹוד:  ַעל ַצּוָׁארָׁ

Yosef harnessed his chariot and he went up to meet his father Yisroel to 

Goshen and he appeared to him and Yosef fell on the neck of Yaakov and 

cried and he cried more on his neck. 

Rashi writes: 

א נשקו, ואמרו רבותינו שהיה יעקב לא נפל על צוארי יוסף ול -ויבך על צואריו עוד 

 את שמע: קורא

Yosef cried more on Yaakov’s neck – But Yaakov did not fall upon the neck 

of Yosef and did not kiss him.  Our Rabbis explained that Yaakov was 

reciting Krias Shema. 

This verse exemplifies and emphasizes Yaakov’s awareness of G-d’s Providence in 

any and all situations. That was the living example that those who were with 

Yaakov Ovinu in Eretz Yisroel were privilege to see and to learn from.  At the 

height of his emotions, those emotions were directed to the Master of the 

Universe. 

Bereft of that instruction and example, Yosef had to learn the lesson on his own, 

with additional travail and suffering which he incurred because of his lack of 

understanding.  

In these final Parshos of Sefer B’reishis the Torah provides us with lessons and 

examples for life, beyond the individual episodes that occurred and their impact 

upon us. 

The contrast between Yaakov and Yosef is not to denigrate Yosef HaTzaddik but, 

rather, to remind us that even when the events of our lives whirl around us at a 

dizzying pace and are inexplicable that we must remember that the Hand of G-d is 

always present. 



We may be unable to fathom that meaning of the events of our lives, the good as 

well as the bad, but we are always obligated to remember that G-d is present.   

We turn to the Ribbono Shel Olom to offer prayer for salvation and we turn to 

Him to give thanks. 

If we have the example of a Yaakov we are to learn from that example.  If that 

example is not before us, we must create the atmosphere and the example for 

others. 

In these Parshos, Am Yisroel is entering its first Golus phase.  We are now in the 

final phase of exile and are called upon to be שומרי אמונים, looking to HaKodosh 

Boruch Hu, knowing that He holds the keys to our redemption and seeking His 

mercy to open the doors to our salvation במהרה בימינו. 

Shabbat Shalom 

Chanukah Sameach  

Rabbi Pollock  


